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JAMES
BY PROFESSOR JAMES HOPE MOULTON

THIS short epistle belongs to a type of literature which we call "open letters." It is not private and unstudied correspondence, like Paul's letters, nor again a treatise destined for permanence. Its literary affinities are decidedly with the OT: it is prophecy speaking its last word, in the old manner, but with many characteristics of the Wisdom Books. The date, authorship, and purpose are alike much disputed; and in so brief an account it is only possible to present the interpretation favoured by the writer of the commentary, warning the reader that it is an individual view, which only pretends to be a consistent hypothesis, offering some explanation of admitted problems.

The book has been variously regarded as the earliest and one of the latest written of the NT Canon. Its author, if one of the "Jacobs" of the NT, was almost certainly "the Lord's brother" of Galatians 1:19, who is best regarded as a son of Joseph and Mary, eldest of the group of Mary's younger children named in Mark 6:3. He was the leader of the early Jerusalem Church, as appears from his position in Acts 15. Two most formidable difficulties stand in our way. (1) How could so conspicuous a Christian write a letter to fellow-believers and only name Jesus twice, even seeking in Job the supreme example of "endurance" (James 5:11), instead of recalling Him "who endured a cross, despising shame" (Hebrews 12:2)? (2) How did an authentic work of James remain among disputed books till the latest stage of the development of the Canon? To these difficulties the present writer ventured a new solution in Exp. for July 1907, to which he holds in spite of objections raised by Peake (INT) and Moffatt (INT), because alternative answers seem wholly insufficient. The epistle is addressed to unconverted Jews, by the one Christian leader for whom the Jews had a profound regard, as we know from Josephus and Hegesippus. He would not name Jesus (James 1:1*, James 2:1*), since the name would immediately turn them from reading. But he brings in a multitude of His sayings, hoping that their intrinsic beauty and power would win their way, and prepare for better thoughts of the Speaker when His authorship became known. His main purpose is to shame them out of a blind unbelief based on "party spirit" (James 3:14; James 3:16). But the success of the appeal was ruined by the martyrdom of James as a Christian, and the fanatical hatred which consequently replaced veneration for a man pre-eminently holy according to the standards of the Law. Accordingly the little book was rejected by Jews as the work of a Christian martyr, and ignored by Christians generally because it had so little distinctively Christian teaching. Prized in a narrow circle, it came to its own at last through its association with the great name of James. The theory will be tested best by assuming it as a working basis for interpretation. It will be seen that if it is tenable the epistle becomes one of the earliest NT writings—the earlier the better, in view of the rapid widening of the gulf between Judaism and Christianity. In that case it is prior to 1 P., which has several points of contact with its language, and to Rom., which is either independent or written partly to correct some dangerous and mistaken inferences from its teaching.

Literature.—Commentaries: (a) Plumptre (CB), Bassett, Knowling (West.C), Bennett (Cent.B); (b) J. B. Mayor (which supersedes all others), Hort (a posthumous fragment), Carr (CGT), Oesterley (EGT), Ropes (ICC); (c) von Soden (HC), Beyschlag (Mey.), Hollmann (SNT), Windisch (HNT), B. Weiss; (d) R. W. Dale, C. Brown (Dev. Comm.), Plummer (Ex.B). Other Literature: Parry, A Discussion of the General Epistle of James; Mayor in HDB on "Brethren of the Lord," and Lightfoot in Dissertations; Spitta in Gesch. u. Litt. des Urchristentums; J. V. Bartlet and A. C. M'Giffert, each in The Apostolic Age; Hort in Judaistic Christianity; Relevant articles in Introductions to NT and Dictionaries. The RV with fuller references is assumed throughout.

THE CATHOLIC EPISTLES
BY PRINCIPAL A. J. GRIEVE

THE exact significance of the epithet "catholic" or "general," as applied to the seven writings which bear the names of James , 1 and 2 Peter , 1, 2, and 3 Jn., and Jude, has been a matter of considerable debate. It has been surmised that they are so entitled because they are the work of the apostles generally as distinguished from the compact body of Pauline letters; or because they contain catholic in the sense of orthodox teaching, or general rather than particular instruction; or again because they were generally accepted in contrast to other writings which bore apostolic names but failed to make good their claim. A more likely reason than any of these is that they were addressed to Christians in general or to groups of churches instead of to individual communities like Corinth and Rome, to which Paul usually wrote. We say "usually," because Galatians was written to a group of churches, and there is reason to think that Ephesians was meant as a circular letter. Cf. also Colossians 4:16. Of the seven "catholic" epistles, two (2 and 3 Jn.) hardly satisfy our test, for they were written to a particular, though unnamed, church and to an individual respectively. Their inclusion in the group is thus a mere matter of convenience; they would naturally come to be associated with 1 Jn. Jas. is addressed to "the twelve tribes of the Dispersion," 1 P. to Christians in Asia Minor, 2 P. and Jude broadly to the writer's fellow-believers; 1 Jn. has no address, and is more like a homily than a letter.

The earliest record of the name appears to be about A.D). 197, in the anti-Montanist writer Apollonius (see Eusebius, Hist. Eccl., Hebrews 13:18), who declares that the heretic Themiso wrote a "catholic" epistle in imitation of that of the apostle (? John). Clement of Alexandria (c. 200) refers to the letter of Acts 15:23-29 and to Jude as "catholic." Origen (c. 230) applies the epithet to the epistle of Barnabas, as to 1 Jn., 1 P., and Jude. Dionysius of Alexandria (c. 260) uses it of 1 Jn. in opposition to 2 and 3 Jn. Such usage, and that of Eusebius of Cæsarea (c. 310), who uses the adjective of the whole seven (Hist. Eccl., ii. 23), is sufficient to disprove the opinion that "catholic" means "recognised by the whole church." As a matter of fact, most of the seven were hotly contested, and only gradually secured their place in the NT canon. 1 Jn., which was the first to be so styled, evidently won the epithet because of the encyclical nature of its appeal—it was an exhortation to the church at large rather than to a narrow circle, a single church, or even a group of churches, like the Pauline letters and 1 P., to say nothing of individual persons—and because its contents were official in a sense in which even Paul's epistles were not. Most akin in this respect were Jude and 2 P., and perhaps Jas., if the twelve tribes can be taken as representing the new Israel of Christendom. The recipients of 1 P., too, included well-nigh half the Christian world. 2 and 3 Jn. secured their footing because of their name. The little canon of Pauline letters was usually designated "the Apostle," and it would only be a question of time for the group of non-Pauline epistles to be entitled "catholic." When the name of the group became known in the Western Church, it was misinterpreted and taken in a dogmatic sense as equivalent to "canonic," i.e. apostolic or genuine. As "the canonic epistles" they became known in the West, and the original idea of contrast with the Pauline letters disappeared. Junilius Africanus (c. 550) understands "canonic" as "containing the rule of faith."

The influence of Augustine has been mentioned. In De Fide et Operibus (xiv. 21) he points out that Paul pressed his doctrine of justification by faith so far as to be in peril of being misunderstood. Paul lays the foundations, the Catholic Epistles raise the superstructure; he is careful for the genuineness of the root, they for the good fruit; he feels himself a minister of the Gospel, they speak in the name of the (nascent Catholic) Church.

It may be granted that there are certain points of relationship between the seven epistles, despite their varied authorship. They lack in general the personal note, and seek to meet more widespread need by general counsel. Jlicher ranks them as a class in which the epistle is merely a literary form whereby the unknown writer holds intercourse with an unknown public. The transition from the Pauline letters to the Catholic Epistles is by way of Ephesians, Hebrews, and the Pastorals (cf. p. 603). None of them is lengthy, none starts a far-reaching train of thought, or contributes much to pure theology. They are concerned mainly with practical advice and edifying exhortation. Their modest dimensions gave them an advantage over such longer works as the Epistles of Clement and Barnabas and the Shepherd of Hermas. in circulation, and therefore in recognition; apart from the fact that these works, favourites in the Early-Church, bore no apostolic names.

The epistles, though modern scholarship cannot unhesitatingly accept their apostolic authorship, at least represent what the Early Church regarded as apostolic teaching, and subsequent generations have confirmed their practical value. Some may feel that because there is no certainty about their apostolic authorship they should not be included in the KT but the Early Church was often guided by the intrinsic merits of a book, and accepted it as. apostolic because of its worth. We have to remember, too, that the ancient conception of authorship was widely different from our own—a book would be called John's because its teaching agreed with that of John. A writer might go so far as to assume the name of a great teacher in order to gain a reading for his book; and if he succeeded in presenting what might fairly be regarded as the views of the man whose name he assumed, no one felt aggrieved. The practice was especially common in apocalyptic literature. We do not argue in this way now; and similar literary devices when they are practised are tolerated only because we know that they are devices, and generally know also the name of the real author.

The order in which we have the seven epistles has come to us from the fourth century, but there were many earlier variations. The position of the group in early MSS. and versions is also far from fixed. Most Gr. MSS. arrange thus: Gospels, Acts, Cath. Epp., Paul, Rev. The Syrian order is Gospels, Paul, Acts, Cath. Epp., Rev. In Egypt: Gospels, Paul, Cath. Epp., Acts, Rev. In the Muratorian Canon, representing the early West, we have apparently Gospels, Acts, Paul, Cath. Epp., Rev., which is the order followed in the Vulgate and in the English versions.

(See also Supplement)

01 Chapter 1 

Verse 1
James 1:1. The greeting is in one of the ordinary forms with which public or private letters open (cf. Acts 15:23). Like his brother Judas (Jude 1:1), James calls himself "servant of . . . Jesus Christ": he would no longer claim a brother's relation, except what all shared (Mark 3:35). On our theory we might easily conjecture that James wrote simply "servant of God," the additional words being a very early adaptation to overtly Christian use. "The Twelve Tribes settled in foreign lands" retain their ideal completeness (Acts 26:7, Matthew 19:28, Revelation 7:4 ff; Revelation 21:12), though but few (cf. Luke 2:36) could trace their descent to the "Lost Ten." God was "able of the stones to raise up children" to Israel.

Verses 2-8
James 1:2-8. The paragraph, like its successors, has no special link with its context: it is the writer's habit to throw out a series of aphoristic comments on topics, with as much connexion as there is between the essays of Bacon or successive cantos of Tennyson's In Memoriam. It is the manner of "Wisdom" literature (cf. especially Ecclus.). The paradox with which the epistle opens is an expansion of the Beatitudes (Luke 6:20-23). The tense of the verb, "when you have fallen," gives the key. James has not forgotten the Lord's Prayer; but when a devout man has been "brought into trial," he recognises it as God's will, and therefore to be received with joy. He who has inflicted the "trial" will "deliver from the evil" which alone makes it distressing. "A man untried is rejected," was a saying attributed to Christ. The word "rejected" is the negative of the adjective here wrongly translated "proof": read (as in 1 Peter 1:7) "the approved (genuine) part"—"what is sterling in your belief." "Faith," as elsewhere in Jas., means religious belief or creed. Truth which has been "inwardly digested," and not swallowed whole, can produce spiritual robustness. "Endurance" is a great note of Jas. (cf. James 5:11). "Let it work thoroughly, and you will be thorough and complete, with nothing wanting." By a characteristic feature of style, the word "wanting" suggests the next thought. "Wisdom," practical knowledge that informs conduct, is to be had for the asking from the "only Wise." God gives to "all" (Matthew 5:45) "bountifully"—Gr. nearly as in Romans 12:8—without reproaches for their failure to attain. Cf. especially 1 Kings 3:9-12. Note the echo of Matthew 7:7. The condition of James 1:6 is also from Christ's teaching (Mark 11:23, etc.). "He who hesitates is lost" when he prays. For the simile, cf. Isaiah 57:20, Ephesians 4:14. The "two-selfed" man—a trimmer or wobbler, or even one living a double life, a Dr. Jekyll alternating with Mr. Hyde—cannot expect to win the answer that only Faith's virile grasp can seize. The man "has no firm footing, whatever path he treads."

Verses 9-11
James 1:9-11. The paradox of a "bragging" that comes of humility and faith is common to James and Paul: it starts from Jeremiah 9:23 t The "brotherhood" which levels all differences into a glorious "liberty, fraternity, and equality" is the community of God's faithful people. The rich man, as such, has only the common lot to expect: he needs to be lifted down, as the beggar is lifted up, to the place of eternal safety. James vividly expands the famous simile of Isaiah 40:6 from the conditions of Palestine: the easterly sirocco at sunrise (Mark 4:6) blasted vegetation (cf. Psalms 103:16). The "goings" are trade journeys (cf. James 4:13)—he is cut off while still "on the move."

Verses 12-18
James 1:12-18. The Beatitude on Endurance (cf. James 5:11 and note). "Trial" is still neutral: it is affliction which tests and develops loyalty. But since human nature has a bias towards evil, a trial "exerted upon man's evil "desire" (James 1:14) becomes a "temptation." As in Romans 5:4, "endurance" produces approvedness," which brings the reward. The word "crown" (as papyri show), can mean a royal diadem as well as a wreath of victory: the latter is better here. Peter's "unfading crown of glory" is the same idea, and both (as in Revelation 2:10) go back probably to an unrecorded saying of Jesus (cf. 2 Timothy 4:8, also Deuteronomy 30:20). The denial that God "tempts" is based on the self-evidenced fact that there is nothing in Him to supply the seed of evil. This comes from our "desire" when still unbent by submission to God's will. In itself "desire" is neutral; Jesus Himself had it (Luke 22:15). The allegory of Sin as mother of Death is magnificently worked out by Milton, P.L. ii. In contrast to this error, James declares that "Every gift that is good, every bounty that is flawless ‘droppeth from heaven upon the place beneath'"—so we may render to suggest the effect of a metrical quotation probably recognisable in the original. For "the Father of the (heavenly) lights," cf. Job 38:7. Unlike the moving sun, the earth and moon with light and shadow succeeding, He knows "no mutability, nor overshadowing of change." We are His offspring by the act of His will through Truth's own fiat: not literally the "first-fruits" of His creation, Man becomes such in dignity by the fact that God is his Father, and not only his Creator.

Verses 19-27
James 1:19-27. "Be sure of it" (cf. mg.), he goes on, and turns to ask what conduct right views of God should produce. Humility and self-control, firstly, then purity, gentleness, and teachableness, with unsparing honesty that turns every creed into a code of action. "Quick to hear" not only God's warning, but both sides of a human quarrel, "slow to speak" angry words, the peril of which James expounds in ch. 3, such conduct will be free from that "human wrath which can never help forward God's ideal of Right." "Filthiness" or "baseness"—the word was often used of counterfeit coin (but cf. also Revelation 22:11)—is coupled with a "rank growth of malice," lit. "overflow": there is an allusion to the Lord's reminder that speech is "the overflow of the heart." "The implanted word" (cf. Matthew 13:21) can "save" the whole self": it is the phrase which in ordinary parlance means "to save lives."—The teaching on Hearers and Doers comes from the lips of Jesus (Matthew 7:24 ff.): cf. also Romans 2:13. The "natural face," the features of "birth," contrasted implicitly with the unchanging and eternal Ideal, may be studied" (the word of Luke 12:24—it does not imply a mere glance) in the more or less polished metal mirror (1 Corinthians 13:12), but memory refuses to preserve the picture after the man goes away. To print the image of the Ideal on our souls we must "look right down into" it (Luke 24:12, John 20:5; John 20:11, 1 Peter 1:12) and "stay by" it, so as to transform the momentary hearing into permanent working. The Law that is Liberty (James 2:12) is called "perfect" or "mature" because it works by the complete coincidence of man's will with God's—"Our wills are ours, to make them Thine." Romans 8:2 might be an intended comment. The passionate love of the pious Jew for the Law (cf. Psalms 19:7; Psalms 119:97) colours this estimate of its ideal. A final foil is provided by the self-deceived "worshipper," punctilious in external religion, but cruel, foul, or frivolous of tongue (cf. James 3:2; James 3:9; Matthew 12:36). Such "worship" is "futile," for it never reaches the Throne. For God is Father, and He only receives the worship of love towards His needy children, and of purity from the world's selfishness (see 1 John 4:20). "Visit" is a strong word (cf. Luke 16:8, etc.). The depreciation of external religion as an end is very striking from the Ups of one so noted for his love of it as a means of grace.

02 Chapter 2 
Verses 1-13
James 2:1-13. This paragraph on Servility suits exhortation of Jews incomparably better than that of Christians, among whom "not many rich" were found for generations. The scene of James 2:2 is the "synagogue," best taken in its literal sense; and acts of oppression towards "the congregation of God's poor" are familiar to readers of the OT. "Give up," he pleads, "trying to combine with acts of servility the belief in the Lord of Glory." On the theory sketched in the introduction, the name "Jesus Christ" was added in the margin by an early reader: as the various efforts of translators and commentators show, the words made the sentence almost impossible Gr. when taken into the text. The worshipper "in shabby clothes"—the adjective corresponds to the noun rendered "baseness" in James 1:21—is contrasted with the "gold-ringed man in brilliant clothes" (shining white, it would seem): for him there is no room except on the floor. He who can thus judge men by externals comes under the condemnation of James 1:6, for "doubt" there and "divided" here are the same word. Piety cannot recognise the guinea stamp—only the image and superscription of God: they are "judges of corrupt decisions" if on such lines they distinguish man and man.

James 2:5 comes directly from the first Beatitude, though Jewish readers might think of OT parallels like those in Psalms 72:4; Psalms 72:12; Psalms 74:19; Psalms 74:21. Mere paupers in the world's eyes, these are "heirs according to promise" of their Father's Kingdom. "Chose" is the word that gives the adjective rendered "elect"; cf. Ephesians 4:4, Romans 8:33, etc. The "promise," in the thought of James, was made in Luke 22:29 f.: his Jewish readers might think of Deuteronomy 7:9; Deuteronomy 30:20, etc. He goes on to show that they have little reason indeed for favouring the rich as such: they were so quick to drag poor men into court, for debt especially (cf. Matthew 18:30, Luke 12:58 f.). These rich men need not be Christians, or even Jews: the point is that the pious suffered especially from the rich (cf. James 5:1-6), which makes servility to the rich as such specially foolish. If the poor believers here are Jews, "the glorious name named upon you" will come from Amos 9:12—the text quoted by James in Acts 15:17—and Deuteronomy 28:10, etc.—In James 2:8 we are reminded again how petty are little caste distinctions in the presence of a King. The Roman Emperor was called "King" in Gr. (cf. Acts 17:7), which makes "Imperial" the best rendering of the adjective here. The Second Commandment (Leviticus 19:18), "like unto" the First (Matthew 22:39), was detached even by the Jews; cf. Luke 10:27 for the place which Jesus gave it: His work was to transform the conception of "neighbour." The illustration of the solidarity of the Law seems to us almost an anticlimax—surely murder is worse even than adultery! But James 4:2 may show that human life was cheap in the (Jewish?) community addressed; and it would be very characteristic of Jews to lay great stress on their superiority to the Gentile world in the matter of purity. A Christian student of Matthew 5:22 would say that the germ of murder was even more easily planted than that of adultery. The "Law of Liberty," so far from involving antinomian license, pronounces judgement without mercy on those who show no mercy—it is the principle of Matthew 18:35. For the merciful man there is no condemnation (Matthew 5:7).

Verses 14-26
James 2:14-26. The surface contradiction between James and Paul, which made Luther call this "an epistle of straw," and the Tübingen critics hail it as a Judaist's attack upon Paulinism, troubles no one now, simply because "faith" is seen to be used in entirely different senses. It is creed here, personal trust there. James, who is most probably prior in time, teaches that "orthodoxy"—defined in true Jewish fashion as acceptance of the Shema (James 2:19, Deuteronomy 6:4)—can never save until it has its logical outcome in conduct. Paul makes "trust" vital, just because nothing else can produce conduct after the mind of God.

James 2:14 belongs naturally to the doctrine of Saying and Doing. To repeat a creed and not live up to it is as grotesquely futile as to feed the starving with unctuous good wishes. The creed, if it does not carry actions which flow logically from its presuppositions, is simply dead—like mediæval controversies about subjects no longer alive to-day. Read James 2:18 f. with RV text. The speaker is confronted by a superior person, proud of his orthodoxy: he may reply that real orthodoxy, a right relation to God, is only proved by conduct. "He can't be wrong whose life is in the right." The orthodox person pronounces his Shema with aggressive conviction; but if he goes no further, he has nothing better than the demons, whose orthodoxy only brings them terror (cf. Mark 1:24; Mark 5:7). "You empty head!" cries James, "can't you see that belief without conduct is simply idle?" The great example of belief, Abraham, who was so "orthodox" that he believed an impossibility because God promised it, was really "declared righteous" for what he did; the reality of that belief was at once tested and deepened by action resulting from belief. Genesis 15:2; Genesis 15:8 showed even Abraham deficient in belief: the sacrifice of Isaac (Hebrews 11:19) made it perfect. His title "Friend of God" (see refs.) is specially connected with God's taking him into confidence about His purpose: cf. Genesis 18:17 with John 15:15. The proof is finally clinched by an opposite example, also used in Hebrews 11:31* (cf. Matthew 1:5*): a degraded and heathen woman had such a practical belief in the supremacy of Israel's God that she helped the scouts of Joshua even against her own people. So we come to the summing up: "as a body that does not breathe is dead, so is belief which does not act."

03 Chapter 3 
Verses 1-12
James 3:1-12. "Do not crowd into the ranks of the teachers, my brothers. You know that we teachers shall be judged more severely than other men; and there are many things in which all of us stumble." This leads to the discussion of the snare of speech, into which those who talk much are peculiarly liable to fall. The words rendered "now if" (James 3:3) should be taken as one word meaning "see," and the conjunction "for" inserted. "Now with horses, for example, it is in their mouths, look you, that we put the bit when we want them to obey us." In James 3:4 the word "impulse" may be the "pressure" of the steersman's hand on the tiller. To the small bridle and the small rudder the tongue is compared as an insignificant part of man's equipment, but one that can "boast of great power." "See what a spark it takes to kindle what a mass of wood! And the tongue is fire: the world of wrong is represented among our members by the tongue, which defiles the whole body, kindles the wheel of life, and is itself kindled from Gehenna." In many primitive rituals a wooden wheel is rapidly rotated on a wooden axle to produce fire. The image here is that of a flame spreading from the centre down all the radiating spokes. It is the wheel—we should probably say "sphere"—"of birth" (mg.), like "the face of birth" in James 1:23, the whole round of changing earthly circumstance. "To tame the tongue is beyond the power of man"—the word is emphatic: it is a restless plague, it is charged with deadly poison." We use it for pious ejaculations (without which correct Jews would not name God) and for curses on God's image around us. But just as bitter water, like that of the Dead Sea, would spoil the sweetness of any water in which it mingled, so the curses embitter all blessing: to curse God would be more honest, and quite as acceptable to Him! For the first figure we should not have expected two different good fruits (contrast Matthew 7:16). James is, however, using a common proverb.

Verses 13-18
James 3:13-18. "Who is enlightened among you, and a man of knowledge? Let him exhibit the fruits of it by a noble life, with the humility that true enlightenment brings." We must be careful to remember that "meekness" in popular use has lost its nobility: the Gr. word describes a strong man's self-discipline and a wise man's humility. One who is strong, and knows it, is not jealous of rivals, or frenzied with partisanship for a cause that God will prosper. Such a spirit means only scorning truth and heaping up lies. "Sensual," "natural," and "animal" are all imperfect representations of the adjective psychic from psych, "soul" or "life." As contrasted with "spirit," it means the immaterial parts of man as untouched by the Divine: the climactic adjective following shows that what does not touch God is touched by hell. Note in James 3:16 the stress on unproductiveness as the characteristic of sin. "Confusion" or "restlessness" (cf. James 3:8) and "worthless deeds" follow; jealous partisans can never get any good thing done, and are condemned for this more than the mischief they actually achieve. The characterisation of "heavenly enlightenment" has close affinities with the Beatitudes; we may fit Matthew 5:8-9; Matthew 5:5; Matthew 5:7 respectively to "pure, peace-loving, gentle . . . full of compassion." For "gentle" (Matthew Arnold's "sweet reasonableness") compare especially 2 Corinthians 10:1, also Philippians 4:5. It and the next adjective describe that freedom from pride and obstinacy which produces perfect openmindedness. "Without variance" has the word of James 1:6 and James 2:4; we may render it "impartial" here. "A harvest of right is being sown in the field of peace for those who work for peace"; cf. Psalms 97:11, Galatians 6:7 f., Hebrews 12:11.

04 Chapter 4 
Verses 1-10
James 4:1-10. The climax of the last paragraph leads to a diagnosis of the disease that poisoned quarrelsome Jewish communities. Faction fights were the logical outcome of unbridled passions; they "campaign against man's self" (1 Peter 2:11), and weaken his power of control.

James 4:2 is best rendered, "You covet, and miss what you want—then you murder. Aye, you are envious and cannot get your desire—then you fight and wage war." It is hard to see how faction that would not stick at bloodshed could be found in a primitive Christian community; among Jews it is easily illustrated. These "adulterous souls" (James 4:4) have broken the marriage vow that unites God and His people; men cannot "serve God and mammon," or give "friendship" at once to God and the world—they are powers at war, and neutrality cannot exist.

James 4:5 is best taken thus: "Or do you suppose that Scripture means nothing when it tells us He is yearning jealously over the spirit He made to dwell within us?" The reference is perhaps to the general tenour of revelation, rather than to a single passage: there is no OT text verbally near to this. Nor is God's "yearning" a vague sentiment, it shows itself in His "offering more grace"—the declaration is proved by Proverbs 3:34. Note how Peter takes up James's words, as often (1 Peter 5:5; 1 Peter 5:9). For the Christian the assurance is guaranteed by the resistance of Jesus to the devil. Sinners are to put away sin from hand and heart (cf. Isaiah 1:15 f.), and by penitence seek pardon. For an Oriental, fasting and lamentation were the spontaneous and natural expression of deep sorrow. Our Lord permits but never prescribes it, only insisting that it must be absolutely sincere and not for show (Matthew 6:16 ff.).

Verse 11
James 4:11 f. A return to the topic of James 1:26, James 2:12, James 3:1-12. Backbiting was a conspicuous habit among these Jews, who applied to one another some of the censoriousness they freely dealt out to the Gentiles. "Judge," here as elsewhere, means "condemn"—there is no opening for a judge's impartiality. James tells them that such conduct abrogates the royal law" of James 2:8, and makes them usurp the function of the One Lawgiver. The thought, of course, was suggested to him by Matthew 7:1 f.

Verses 13-17
James 4:13-17. This and the next paragraph denounce the vices of the rich, in the spirit of Amos and Isaiah; that they are Jews, and not Christians, seems obvious, if this epistle is to be got into the first centuries of Christian history, when the rich had small power to oppress the poor. First comes a warning suggested presumably by the Lord's parable of the Rich Fool. They make plans for a year, and know not what will happen the very next day; human life is transitory as a puff of steam. They were proud of big plans which fate might turn to folly. And such idle words" (Matthew 12:36) were not meaningless frivolities; there was "evil" in them—it is a strong word, that which closes the Lord's Prayer. Finally, since these people knew how to do good—did they not boast of their Law?—and would not do it, they were guilty of sin. For the NT with one consent—here following the spirit of the prophets—makes sin mainly the failure to do right, and not merely the doing of wrong.

05 Chapter 5 

Verses 1-6
James 5:1-6. From the merely careless rich James turns to the actively oppressive, the fellows of those whom he lashes in James 2:6 f. For him, of course, the prophetic "Day of the Lord" was more assured and more definite than to the Jews he addressed; he had in thought the apocalypse of Mark 13, which was to receive a first fulfilment in the fall of Jerusalem. Even Jews of the Dispersion would feel many reflex effects of that catastrophe.

James 5:2 recalls Matthew 6:19. There was a kind of fuliginous vapour arising from the Dead Sea which "rusted" even gold, and this may have suggested the figure. "For a testimony unto you" is the figure of Mark 6:11. The dust of the city there is to be "witness" that the apostles have brought it their message; the "rust" of selfishly hoarded gold is similarly "witness" at the Judgement of the misuse of the stewardship of wealth. "This night is thy life required of thee," is the message to these rich worldlings. "The hire (Luke 12:20) . . . kept back by you crieth out"—it is another mute witness, like the rust; cf. the stones in Luke 19:40, Habakkuk 2:11. On the OT title Yahweh Sebâ'ôth, see 1 Samuel 1:3*. "You fattened yourselves in a day of slaughter," like sheep grazing greedily an hour before the butcher comes. So follows the climax of the indictment. It may well be based on the magnificent passage in Wisdom 2, especially 20. That for James "the righteous one" was pre-eminently Jesus (Acts 3:14) does not affect the wholly general reference of the term. It was indeed a special title of James himself, and occurs in Hegesippus's story of his martyrdom. "He doth not resist you," echoes Isaiah 53:7; cf. especially Matthew 23:35.

Verses 7-11
James 5:7-11. "Patience" in James 5:7-8; James 5:10 is different from "endurance" in n, Hebrews 12:1 f.; it is the opposite of "short-temperedness" or "impatience." The farmer does his work and then can only wait for a harvest which he can do nothing to hurry. The "Coming of the Lord" is a phrase appropriating to Yahweh—and in Christian language to Christ—a term almost technical for royal visits. (With our new knowledge of the "profane" use of the word, mg. becomes misleading.) The "former rain" follows the sowing, the "latter" comes just before the corn ripens. This epistle belongs to the period when all Christians still believed in the imminence of the Advent (contrast 2 Peter 3:4, written perhaps two generations later); and even among Jews, as the apocalyptic literature shows, such a belief could readily find acceptance. "The Lord" is a title which Christian writer and Jewish reader would understand differently. The latter would equally fail to trace the source of James 5:9 (Matthew 7:1), and the personality of the expected Judge (Matthew 25:31 ff.) who is "at the door" (Mark 13:29). The examples chosen to encourage faithful men are almost enough alone to show that James writes to Jews; the higher example of Hebrews 12:2 f. is in his heart, but must not yet be set down with the pen. When the Sauls to whom he writes have become Pauls, they will understand.

James 5:11 suggests a Beatitude, "Blessed are they that have endured to the end, for they shall be saved" (Mark 13:13). Job's "endurance" lies in the persistence of his trust in God (cf. Job 13:15); for "the end," cf. Job 42:12—it proved that "God worketh all things for good with them that love God" (Romans 8:28, cf. mg.).
Verse 12
James 5:12. A disconnected maxim, warning Jews against a very prevalent sin, and again directly quoting the unnamed Master (Matthew 5:34 ff; cf. Matthew 23:16-22). The Quaker-like self-control which makes "Yes" or "No" carry more weight than a whole string of oaths, is a virtue not inappropriately commended after that of "patience." "Before all things" is not a relative phrase; a warning to guard the sacredness of God's Name, and avoid the "condemnation" of the Third Commandment, is declared to be among the first things. Probably mg. is right, as the words are so close to Matthew 5:37. Our Lord's own habit of doubling a word for emphasis is well exemplified in His characteristic "Amen, Amen" in Jn. (e.g. John 13:20).

Verses 13-18
James 5:13-18. The key to this hard passage seems to lie in the climax, the example of Elijah, who in 1 Kings 17:1; 1 Kings 18:41 ff., is not said to have prayed for drought or for rain. His "prayer" is in the phrase "before whom I stand"—a life in the Presence, bringing with it an instinctive knowledge of God's will; cf. Amos 3:7. The "elders," therefore, of a faithful "congregation" may expect a Divine impulse prompting them to ask for physical recovery when God wills it; we may also believe that such united prayer is a real instrument in God's hands, just as much as the application of remedies like oil (cf. Isaiah 1:6, Luke 10:34). "The prayer of faith," of an instinctive and unquestioning "conviction," becomes a curative agency by the mysterious power that links mind and body, the power which Jesus used in His miracles of healing. Forgiveness and physical healing are joined here as in the story of Mark 2:1-12. The assurance that the faithful community may expect such guidance was learned by James from the Lord Himself (Matthew 18:19 f.). A primary condition of this mutual help was frankness and free confession of faults "one to another" (not to one superior individual), that prayer might be definite and intelligent. "A good man's inspired (lit. ‘inwrought') supplication has mighty power." Prayer, then, is not our asking God for something we think we need, but the establishment of unhindered contact of the human will and the Divine—the completion of an electric circuit, as it were, which can exert immense power. And the best of it all is that such a cosmic force is not reserved for "supermen," as we might think Elijah to be. Stress is laid on his having been "a man of the same nature as ourselves"—the power is for us all, if we will "only believe" (Mark 5:36). That the drought of 1 Kings 17 f. lasted three and a half years was an inference from 1 Kings 18:1, found also in Luke 4:25.

Verse 19
James 5:19 f. These concluding words return to the thought of James 5:16. How great a thing it is to bring back to the truth one who has strayed from it! "Understand [see mg.] that he who has brought a sinner back when he has lost his way will save a life out of death, and ‘cover a multitude of sins' (Proverbs 10:12)." It is true to James's whole view of belief and conduct; to lose the truth—"what is genuine in belief" (see on James 5:13)—endangers the ethical power of that truth. Truth, if held with heart as well as head, is an anchor to keep the ship from drifting down the rapids into the abyss of wrong-doing (cf. Hebrews 2:1). Many have strangely thought the teacher's own "life" intended. Jesus teaches us that we can only "save our lives" by "losing" them; it is only when self-forgetfulness is complete that self-preservation is assured. It is very unlike James and the NT to assert that successful preaching can atone for the preacher's sins; contrast 1 Corinthians 9:27.

